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disputably genuine works of St Ephrem, taken from 
the original Syriac, from which the true nature of his 
devotional language may be safely learned, subjoining 
the Latin translation from Amseman himself, lest it might 
be suspected that we had mistranslated the original Sy- 
riac: — 

" O Christ, most loving parent of all, be thou to me in 
so many difficulties a port of safety and refuge and most 
sure defence."— Tom. iii, p. 432. 

"O Jesus, hope of the penitent, open to me the door 
of thy mercies, and stretch forth thy hand, to bind up 
my wounds and heal my sores. Thy treasures are open 
to all who seek thee."— P. 448.* 

Let us now, however, proceed with Dr. Cullen's quota- 
tions. His second selection is from a discourse in honour 
of the holy Virgin, cited from the second volume of the 
works of St. Epiphanius, edition of Fetavius, Paris, 1622, 
page 293 et seq. Mow, this discourse, or panegyric, 
is not only utterly inconsistent with other undoubted pass- 

Xfrom the works of St. Epiphanius, of the 4th century, 
was Bishop of Salamis, about A.D. 370, but it has 
been pronounced by all the learned, even Petavius the 
Jesuit himself (whose work Dr. Cullen cites), of much later 
date — though whether of the 7th or 9th century does not 
appear. Our space prevents us from citing the passages at 
length, from Ceillier, Tillemont, Cave and Oudinus, but 
we subjoin the exact referencesf and the very words of 
Petavius, which establish its spurionsness beyond all rea- 
sonable doubt, though we have not the additional advan- 
tage of the judgment of the Benedictines, they never having 
published an edition of the works of Epiphanius. Any of 
our readers who may wish to contrast what Epiphanius 
really wrote with this spurious panegyric referred to by 
Dr. Cullen, may easily do so by consulting The Catholic 
Ia.YM.4N, vol. iii., pages 71 and 83. 

With respect to Dr. Cullen's third authority, St. Proelus, 
who, he forgets to inform us, was of the 5th, not the 
4th century, but whom he names as a Patriarch of Con- 
stantinople, and the successor of the holy doctor, St. 
John Chrysostom, we might, we think content ourselves 
by merely transcribing the passages, to show how little 
they are worth in such a controversy ; but if any one 
should deem such extracts evidence that the Church of 
Borne, in the 5th century, believed that the B tested Virgin 
was free from every stain of sin, original or actual, we only 
refer him to what St. John Chrysostom himself, the glory of 
the Greek Church (as St. Augustine was of the Latin), has 
recorded of his sentiments, which were not only that the 
Blessed Virgin was not free from original sin, but that she 
was not free from actual sin, which we have shown at large 
from copious extracts from the 7th vol. of St. Chrysostom 8 
works, Benedictine ed., p. 407. — In our 2nd vol., p. 41. 

Dr. Cullen's extracts, however, from St. Proelus, are 
verbatim as follows : — 

" In his first discourse on the Blessed Virgin (Bibl. Galland, 
vol. ix.) be styles Mary " the spiritual paradise of the second 
Adam : one formed by God himself : a house which He himself 
had constructed : a vase made by his own hands : His dwelling 
place created by himself:" thus, adds Dr. Cullen, declaring 
the especial solicitude with which God, in creating Mary, 
watched over ber integrity and sanctity. 

"Again, in hi&sixtk discourse: — " Mary is the heavenly globe 
of the new creation, in which the Son of J ustice never sets, 
repelling from ber soul every darkness of sin." What words, 
says Dr. Cullen, could more simply and yet more emphatically 
convey to us the Catholic teaching, that the holy Virgin was ever 
illumined by the heavenly rays, and that uo shadow of sin bad 
for an instant darkened her pure soul ? 

"Again, in the same discourse, alluding to the intended sepa- 
ration of Joseph from the Virgin, he says — " He did not bear 
in mind that she could well become the temple of God, who was 
herself formed of pare clay ; it was concealed from him how, by 
the pure hands of God, a second Adam had been formed from 
another virginal paradise." 

Two out of the three of these extracts, it will be observed, 
are taken from the 6th discourse, which is, to say the best 
of it, of very doubtful authenticity. The learned Ceillier, 
13th voL, p. 487, calls it " une mauvaise piece," and that 
it bears the name of Proelus only in one MS, adding the 
following description. " It is a long and tedious dialogue 
between Joseph and the Virgin Mary, on the subject of her 
pregnancy, founded solely on imagination, or some old 
apocryphal stories." 

Let the remaining quotation from St. Proelus go for what 

• Opera S. Epbreml, torn. IU. ; Syriace et Latino. Asseman, Roma 
1740. Curb o parens omnium amaotlssime, esto mini lot in angustls 
saiutls portun et Tefuglum, et tutela certisalma. — p. 432. 

Spes pcBoitentinm Jean, aper! mlhi ostium miseratioDum tu&rum 
et porrlge milii mannm tuam, qua obliset vulnera mea, et ulceribus 
medeatur. Patet thesaurus tuna quzrentibus te.— p. 448. 

t Tillemont, Hlat. EccL, vol z, p. SIS. Paris, 1705. Cave, Hist Lit., 
vol. 1, p. 188. Loudon, 16S8. Ceillier, torn, viii., p. 720. Oudfnui. 
Com. de Scrip. Ece., vol. I, p. 683., Lelpslc, 1722; all enumerate this 
oration among his supposititious works. The preface to the edition 
of Petavius, Opera Eplpbanii, torn, il., contains this passage :— 

14 lam orationes 111*, quss Epiphanii nomine fueum jamdudutn 
faeiunt, satis cum stjlo Ipso, turn aiiis quibusdum iudiclu, altering 
vel Kplpnanii, vel authoris te esse declarant"— Epiphanies enim fulsse 
complures Cypri etiam epiacopos, obtervabat R, p. Jacobus Siraumdus 
hoc eat prater nostrum ilium et irnlgnrm, duos. Alter Cjrprl Archi 
epltcopus fult" enjus nomine in Synodo vi. subscripsit Tbeodorus, 
etc. Alter Arcbiepiscopusperfnde Cyp6)eujus extat epistoia ad Igna- 
tium. Horum igitur alteri, vel ambobus, vel culvls denique potius 
qu*ra Epiphanlo noilro Orationes ists tribuenda sua*.'.' 

These orations are eight iu number, and extend flmrn p. 851 to p. 
103, of which the one cited by Dr. Cullen is the seventh, p. 891, &c 

We may add that Cardinal Bellaxmine (d* Script. KwlesUsticu, 
Lugd. 161 3, p, 74), in enumerating the works of Epiphanius, makes uo 
aumtion at all of these orations. 



it is worth, but any one who takes the trouble to refer to the 
learned Dupin's character of these discourses, in the Life 
ot Proelus, vol. iv.,;p. 49, will agree with us that fifty such 
extracts would not weigh a feather in the scale when judg- 
ing of the opinions even of the fathers of the 5th century. 

Dr. Cullen cites but one other of the fathers, and that one 
also of the 5th century, being a passage from an oratorical 
eulogy on the Virgin, of St. Cyril of Alexandria, when 
presiding at the Council of Ephesus, which condemned 
Nestorius for denying her maternity, A.r>. 431 ; but which, 
from beginning to end, does not contain a single phrase 
which proves that he considered her to have been " conceived 
without sin," neither the word " immaculate,' nor anything 
equivalent to it, being to be found in the whob passage, the 
whole of which, however Dr. Cullen dpes not g ve, omitting, 
in fact, a great deal of it, including a part whichclearly shows 
what the speaker meant by all his rhetorictl laudation, 
which is briefly summed up in the description given of it 
by the learned Ceillier, torn, xiii., p. 285, when he says — 
" This oration" (for it was not a prayer, as hsinuated by 
Dr. Cnllen), "is, properly speaking, a mere eulogy on the 
Blessed Virgin, whom he represents as the source of all 
blessings, because she brought into the world Sim by whom 
the human race was rescued from destruction " which St. 
Cyril distinctly expresses in some of the word) omitted by 
Dr. Cullen, viz : — " per quam unigenitus Dei ?ilius iis qui 
in tenebris et in umbra mortis sedebant lux jesplendif — 
"thou by whom the only begotten Sou of Goc shines forth 
as a light to those who sat in darkness and u the shadow 
of death." 

Dr. C ullen's quotation is as follows : — 

" Hail, Mary, Mother of God, venerable treasue of the uni- 
verse, inextinguishable lamp, crown of virginity, sceptre of or- 
thodoxy, temple which cannot be destroyed, ...... 

through whom the Holy Trinity is glorified; though whom 
the precious cross is celebrated and adored all o'er the world 
.... through whom churches are foundee throughout 

the universe ; through whom nations are brought to repent- 
ance What mortal can adeqnaely celebrate 

the glories of Mary ?" He then pointB out, by a bautifal com- 
parison, the exemption of the Holy Virgin from every sin : — 
" Who has ever heard," he says, " of an architct, after con- 
structing an edifice for himself, to invite his enemy to be its 
first occupant and possessor ?" " Quis unquam tudivit archi- 
tectnm qui domum sibi ssdificavit, ejus occupatimem et pos- 
sessionem primo suo iniiuico cessisse 7" Which vords, whilst 
showing forth Mary, formed by the All-wise Aichitect as a pe- 
culiar edifice in which He alone should dwell, diarly asserts 
says Dr. Cullen, that her pure soul was unsullied by the pre- 
sence of sic, and never subject to the slavery of Satan." 

In the same spirit this doctor of the church elsewhere ex- 
claims (Opp. torn. 6, part SJ, page 389 seq. edit, iaris, 1038) : — 
" Hail, O Mother of God 1 through tbee the ineiftble and jor- 
danic baptism of sanctificalion has shone ibrflx. Hail (Dei- 
para), Mother of God, by whom John and tie Jordan are sane-, 
tified, and Satan Is ove rcome. Hail tb<n, by whom the de- 
mons are put to flight, tempting Satan fab from Heaven, and 
the fallen creature is lifted up thither !" 

We trust our readers will not collider us reviling the 
Blessed Virgin when we say, that we annot help thinking 
that it would be nearly as just to asserthat the Countess of 
Mornington won the battle of Waterlo, because she was 
the mother of the Duke of Wellingta 1 

The remainder of Dr. Cullen's joofs are connected 
with our own country, and the wajhe deals with them 
does seem to us something remarkgte. His first witness 
is St. Patrick. Those who are famiir with the writings 
of this great man must know it toe a fact, (and a sig- 
nificantone we think it is,)thatneiterin his Confession, 
nor anywhere else in his writings, ■ there even a single 
mention of the Virgin Mary's nam; and we have shewn 
that in the ancient hymn of Secun*ms, written in praise 
of St. Patrick, and which we priffd in full in our 2nd 
volume, p. 134, while the writer iaks frilly of the chief 
objects of the Christian faith, t! three persons of the 
Trinity, the Angels, the Apostleihe Church, the Scrip- 
tures, Earth, Heaven, and Hell, fcontains not one word 
of devotion to the Virgin Mary, fet, what says Doctor 
Cullen: "Arriving in Iielandiod sent by St. Celes- 
tine,* a Pontiff who was a sthuous defender of the 
divinity of the Mother of God, id who had hurled his 
anathemas against the impugns of her divine mater- 
nity, we are not to be surprised tit St Patrick bore with 
him a glowing love for Marywid that he transmitted 
to his spiritual children a ten&devotioh to the Mother 
of God as all powerful in Bean, as a virgin alt imma- 
culate, and free from every sin of original sin"! We 
are too old in Roman Catbo- controversy to be our- 
selves much surprised at me bold assertions, however 
devoid of any foundation in ft, but it is certainly some- 
what surprising that Dr. Ctl*> should think his fellow- 
countrymen so simple as to'heve his_ assertions, merely 
because he says we ought not be surprised at them ! Let 
Dr. Cullen cite a single liifrom St. Patrick's writings, 
(which have all been col-'ted and published by the 
learned J. L. Villaneuva, ttisberry, Dublin, 1835,) that 
even colourably makes owj 8 position, and we will apo- 
logise most heartily for q ignorance of the writings of 
the Patron Saint of Iriid, and admit that we have 
done grievous injustice m to St. Patrick and to Doctor 
Cullen's Pastoral Letten 

«,We have already proved our life of St Patrick, that there is 
hot the least reason for,beUf« that St. Patrick had anything to do 
with St. Celeatine, or that' derived any commission whatever 
from the Bishop of Rome— Catholic Lakmah, vol. l, p. 28. 



We pass over some poetical passages from the PascTtsl 
Poems of St. Sedulins, about " rosebuds- and thorny 
briars" in which he contrasts Eve and Mary, after the 
fashion we have before mentioned when stpeaTring of St. 
Hilary, and go on to Dr. Cullen's remaining Irish authori- 
ties, which, fortunately for our readers' patience, will not 
detain us long — St. Columbanus, and the Leabhar Breac. 
We must, however, to do justice to them, cite Dr. Cul- 
len's exact words. 

" We might here also quote another Irish writer, born about 
the middle of the sixth century, the great founder of monas- 
teries, ISt. Columbanus, who, in his Commentaries on the Psalms, 
speaks in the same glowing terms of the privileges of the Virgin. 
But, we pasa over his words to make room for another derisive 
document of the tradition of our Church, which is found in an 
ancient manuscript collection entitled Leabhar Breac." 

As to the glowing terms of St. Columbanus, we think 
there is a very good reason why Dr. Cullen did not cite 
them ; for we are nearly sure that it was as much out of 
his power to give such words as to give similar words from 
St. Patrick — the work in which they are said to be contain- 
ed being, we believe, long since totally lest. We have 
never, at least, seen it, or been able to discover its exist- 
ence ; and the learned Ceillier,* in his Life of St. Colum- 
banus, speaks of his " Commentary on the Psalms" as one 
of his works which are lost. 

As to the Leabhar Breac, so far from its being a decisive 
document of the tradition of the Church from l£e remotest 
antiquity, it is sufficient to tell our readers what it really is 
— to show that it is of no value at all in a matter of this 
kind. We need scarcely say that, before the era of print- 
ing, it was the custom of scholars to transcribe and collect 
together in a volume or volumes all the manuscript works 
they could collect, and the Leabhar Breac Mac-Eodha- 
gain, Anglice the " Speckled Book of MacEgan," which 
is preserved among the manuscripts of the Royal Irish, 
Academy, is nothing more than a manuscript transcript of 
a variety of writers in the Irish language, of various ages 
and dates, transcribed for or by one MacEgan, in the 14th 
century ; so that, without informing us what was the name 
and date of the author who composed the prayer taken from 
it, there is no ground whatever for knowing whether it be- 
longed to the 6 th, or the 10th, or the 14th century. If we 
were ready to admit, with Dr. Cullen, that the (Roman) Ca- 
tholic Church never changes her doctrines, of course it would 
signify little whether the documents he cites were of the 19th 
or the 4th century ; but we respectfully think that when he 
is purporting to prove that the new dogma is an ancient 
doctrine, it would be somewhat more satisfactory to prove 
it by documents of the 1st, 2nd, 3rd, or even 4th century, 
than by those which may not be more ancient than the 14th. 

There are some other topics treated of by Dr. Cullen 
in this pastoral letter which we should like to notice, but 
we must refrain from doing so for the present month at 
least, from want of room. 



HAS A ROMAN CATHOLIC A RIGHT TO HEAD 

THE BIBLE WITHOUT ASKING THE 

PRIEST'S LEAVE. 

A DISCUSSION BETWEEN FATHER HUGH AND BABHBT 
BBANNIOAN. 

Hallo 1 Barney (says Father Hugh), is it true what 
I hear, that you've taken to reading the Bible, and never 
asked my leave ? 

Barney— If it's any crime to read the Bible, sure 
enough, your reverence has heard no lie of me ; and in- 
deed the more I read it, the better I like it; it's a flue 
book entirely, and a good warrant it has to be that same, 
for sure it's Gogs Book. 

Priest — Well Barney, I always thought 'till now that 
you were a good Catholic, and an example for the parish, 
but I see you've been talking with the jumpers, and 
it's afraid I am that you'll be after losing your soul 
through their means. 

Barney — God forbid, your reverence. Sure it's for 
the good of my soul ,Pm striving, for I know well thai 
' ' 'twouldn'tprqfit a man if he gamed the whole world, and suf- 
fered the loss of his )soul,"f and indeed if it wasn't for the 
good of my soul I read the Bible, I wouldn't read it at 
all ; for your reverence knows, as well as I do, that 'tis 
very bad for one's body to have anything to do with it, 
for it's Bticks, and stones, and abuse we get far reading 
it, and if 'twas only the good of our bodies we were 
looking to, we'd have nothing to say to it 

Priest — It's not for reading the Bible that I'm angry 
with yon, but for not asking leave. A good Catbolic 
should never open a Bible without leave from his clergy. 

Barney — Will your reverence show me where it's writ- 
ten in the Bible that I should ask any one's leave to 
read God's Word? 

Priest — It's easy to show yon that 'tis written in the 
book itself that " the lips of the priest shall keep know- 
ledge, and they shall seek the law at his mouth, "J that 
is, you're to come to ns when you want information about 
religion ; we're God's trustees, and it's to us you should 
come for instruction. 

Barney — Well, your reverence, I never thought that 
verse meant that the priests should lock up the Bibles 
and Testaments, and keep them from the people. I 
thought it meant that the priests should be so well ao- 

* Ceillier, Histotre Generate dea Astauri Saarw et Esileslsssllnti.s, 

torn. 17, p. 49S. Paris, 17*0, 

tMark. vM. 36. Mai. li, 
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quainted with the Bible, that when a poor ignorant man 
like myself found anything hard in it, all he had to do 
was, go to his priest, and bring his Bible with him, and 
that the prie3t, being knowledgeable in such things, and 
being well acquainted with God's Word, would be able 
to help him out of the difficulty, and explain what he 
found hard. 

Priest — I wouldn't demean myself by arguing about 
the meaning of Scripture with the likes of y->u, but 
just look at the Protestants and see the fruits of allow- 
ing every man to read the Bible. Look at all the sects 
and religions they have among them. There's what the 
Bible has done ; no wonder then that Pope Leo XII. 
called the Prote3tant Bible " the Gospel of the Devil," and 
no wonder that he exhorted all bishops and pastors " to 
turn away their flocks from those poisonous pastures ;"* 
sure 'tis it that causes all the sects and divisions among 
heretics, while on the contrary, the Catholics are one 
and the same everywhere. 

Barney — I'm thinking, your reverence, there's other 
reasons for Catholics being united, besides their not 
having the Bible ; sure we can't differ from your rever- 
ence, and your reverence can't differ from the bishop, 
and the bishop can't differ from the cardinals, and the 
cardinals can't differ from the pope, and that's the 
reason there's a kind of unity amongst us. The 
thruth is, we'd be afraid to differ from your rever- 
ence, for if we did, 'tis abuse, and beating, and stoning 
we'd get. Sure we wouldn't get a day's work through 
the country, and we couldn't show our nose at a fair or a 
market, without a cry being raised after us, as if we we're 
robbers or murderers, and that's the reason there's a 
kind of unity among us ; but in troth, your reverence, 
I'd rather have a little difference between us, like there 
is among the Protestants, than a kind of unity that de- 
pends upon the horsewhip and the curse. If the priests 
put them aside, and if every man could do as he pleased, 
I'm thinking there wouldn't be much unity amongst us, 
any more than there is in America, where I hear the 
Catholics are beginning to think for themselves^ and 
read the Bible too, without leave or license from priest 
or Pope. 

Priest I see, Barney, that it's all over with you ; a 

Protestant couldn't argue better ; I see that you're fairly 
corrupted. 

Barney — Tour reverence, I deny that the Bible ever 
corrupted any man, and I couldn't stand by and hear it 
said that God's holy Word was the curse of mankind, 
and the cause of all heresy, without saying a word in its 
defence ; and indeed I'm sorry to hear a priest crying 
down the holy Scriptures. 

Priest— I'm not crying them down. I'm only saying 
that no man has a right to read them without leave from 
the Church. 

Barney— And please your reverence if some tyrant 
was to say that you had no right to see the light of the 
sun, or drink the water of the well, or breathe the air of 
heaven, would you give in to him ? 

Priest — Of course I wouldn't, because those things are 
necessary to my life and health, and God only, who 
created them for my use, has a right to deprive me of 
them. 

Barney— Just so, your reverence ; and the Scriptures 
are as necessary to the life and health of the soul ; they 
are light, as David tells us, and I'm sure that I've a right 
to see them. They are the streams of living water, and 
I have a right to drink them ; they are the breath of the 
Holy Spirit, and who has a right to forbid my breathing 
them? 

Priest — No one said that you shouldn't, only you 
should come to the Church for leave. 

Barney Why then, your reverence, shouldn't it be 

quite the other way ? Sure it's the Chureh that should 
come to me with them ; it's the Church that should urge us 
to read God's holy Word, instead of hindering us ; and 
your reverence might as well say that you are appointed 
to see all the light, and drink all the water, and breathe 
all the air, and eat all the bread for me and every man 
in the parish, as to say that you can be religious for us, 
and that you have a right to keep the Bible from ua as 
you please. 

Priest— Hold your tongue man, I'm fairly vexed lis- 
tening to you. Sure I knew well that it's with the jum- 
pers you've been. 

Barney — I hope, your reverence, that I've said nothing 
but the truth, and by my word the time is coming when 
the people won't allow themselves to be kept in dark- 
ness here, any more than in Dublin or the North, where 
Mr. O'Hagan, the great Catholic counsellor, says that 
400,000 Douay Bibles has been sold within the last seven 
years— 100,000 in Dublin, and 300,000 in Belfast— and 
it's me that's glad to hear that same any way ; I tell 
your reverence plainly, that I deny the right of Pope 
or bishop, or priest, or church, to lock up the Scripture 
and keep it away from any of us, that is able to read it, 
and there's many more of my way of thinking. Sure you 
might as well say that the priest has the right of keep- 
ing under lock and key all the money in the parish, and 
giving it out as they please, by pence and half-pence, as 
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to say that you have a. right to keep from the! people 
that which is worth more than thousands of gold and 
silver*— God's own words— my mind is that your rever- 
ence might just as well undertake to save us the trouble 
of swallowing by eating for us yourself, as to say that 
you'd keep us from reading the Bible by reading it for 
us yourself. Take my word for it, the people will have 
their rights ; and if your reverence and the other priests 
of Ireland won't give them the Scriptures they'll just 
take them from Protestants, or jumpers, or wherever 
they can get them. Sure I wouldn't care from whose 
hand I got a loaf of bread if I was starving ; and in like 
manner I tell you the time is coming when the people 
will take the Word of God from whoever is kind enough 
to give it to them. They won't allow their precious 
souls to be starved to death for want of the bread of 
life while they can get their own Bible from the Protest- 
ant minister. More by token, when Christ himself tells 
ns that " man liveth not by bread alone, but every word 
of God.f 

Priest — But ignorant people like you would pick a 
wrong meaning out of it, and then 'twould do you harm 
instead of good. That's the reason why it's better for 
us priests to read it, and take the right meaning out of 
it, and then explain it to you. 

Barney — Troth then, your reverence, though*. I mean 
no offence, 'tisn't much of the Bible we'll get if *e're 
trusting to what we get of it from the priests. And as to 
whatyour reverence says about poor ignorant men notuh- 
derstanding the word of God, I find it.inthe Bible that 'twat 
mostly the learned people that didn't understand it. St. 
Paul tells us that "the world by wisdom knew not God"{ 
that is, they thought themselves so knowledgeable, and 
were so proud of their learning, they wouldn't submit to 
the simple plan of salvation that God had set forth for 
learned and unlearned. Again St. Paul says, "if any 
man among you seem to be wise in this world, let him 
become a fool that he maybe wise,"§ that is, I'm think- 
ing, that the learned man wasn't to trust to his learning 
but to come with an humble spirit, like a little child, 
ready and willing to be taught by God. And your reve- 
rence knows that the poor fishermen of Galilee understood 
Christ's words better than the learned scribes and doctors 
of the law, for the one saw the truth of his words and be- 
lieved on him, while the others rejected and crucified him, 
So I don't think it's always the most learned that are 
best at understanding God's word. And moreover, if 
your reverence will let me tell you my real mind, I think 
many of the priests don't understand a great dale about 
it themselves. 

Priest — Don't be slandering your clergy, Barney. It's 
they that know it, and a good right they have to know 
it, for it's taught them in Maynootn. 

Barney — They ought to know it your reverence, but 
sure all the world knows that nothing frightens priests 
in general equal to the Bible. If a scripture-reader, or 
even a poor jumper pulls out the bible, it's enough to put 
a priest to flight. And besides I'm thinking if it's such 
a bad book for us, bow can it be a good book for the 
priests. More by token, how seldom they read it, or 
speak about it. When a priest is going along the road 
he always has a book in his hand, but 'tisn't the Bible. 
It's his offices, and I'd like to see the man that ever seen 
a priest walking about with a Bible in his hand. I'm 
thinking that would be a sight good for soro eyes. And 
as for what they learn at Maynooth, I wouldn't give much 
for it, for I seen on a paper that in the year 1846, there 
were only 10 Bibles or Testaments found among 400 
scholars, that were to be the makings of priests. But 
that's more than 7 years ago, and before Bibles was sold 
so cheap as Mr. O'Hagan says they now are at Belfast. 
But if we looked to the rights of the case, the priests 
would want to be even better instructed in the Bible than 
the Protestant ministers. 

Priest — What do you mean by that ? 

Barney — I mean, your reverence, that our priests 
should know the Bible on their fingers' ends, for we're 
trusting entirely to them for everything about our religion. 
The Protestants hear service in English that they can 
understand, and every Protestant has a Bible that he 
can read for himself, so that even if his minister didn't 
know much about it, he could read the Word of God for 
himself; but we're trusting entirely to our priests, and 
I'm afraid it's the blind leading the blind, for some of 
them know as little about it as we do ourselves. 

Priest — Barney, I only thought you an omadbaun be- 
fore, but now I see that you're an out and out heretic ; 
you're abusing your clergy, and standing up for the 
Protestant Bible, that all the world knows is a corrupt 
version. 

Barney — I'm sorry to offend your reverence, but I 
must speak the truth whether it's pleasing or not ; and 
after all I'm not so sure that the Protestant Bible is 
corrupt, for if it is, ours is corrupt too ; for I've com- 
pared both, and there's but little differ between them ; 
and I read in Mr. O'Hagan's great speech, that the great 
Bishop Doyle said that the Protestant Bible was one of 
the noblest books, and one of the ablest translations that ever 
was made, though he admitted it to have many inaccu- 
racies ; and besides it's out of the Douay Bible the Pro- 
testant ministers argue with us, and it's the Douay 
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Bible they're giving out to us, and sure your reverence 
won't say that it is corrupt. 

Priest — I won't argue any more with the likes of you ; 
I see that you've gone to the bad ; you're a Protestant 
already, and you've left the old religion that your father 
and grandfather lived and died in. 

Barney — Well, your reverence, to tell you the honest 
truth, I tried hard to remain in the Church of Borne, but 
I heard the voice of God calling to me out of his holy 
Word, and saying, " Go out from her my people, that 
ye be not partakers of her sins, and that you receive not 
of her plagues."* But what made up my mind was seeing 
your reverence and the other priests so much against 
letting the people read the Bible ; for, say* I to myself, 
how can that be God's Church which is so much against 
God's Word ? and how can they be God's ministers who 
are always keeping his Word from the people ? And 
remember what I'm telling your reverence ; the time is 
coming when, if the priests don't preach the Word of 
God in the chapels, the people will go to the church to 
hear it ; and the day is coming when if the priests don't 
give out Bibles, the people will take them from the Pro- 
testants, or wherever they can get them ; for God gave 
that Word to be " a lamp to our feet, and a light to onr 
paths ;"f and why should poor Irishmen be kept in 
darkness because the priests choose to lock up the can- 
dle? and God gave that Word to be food for the soul, J 
and why should poor Irishmen starve because the priests 
think it better to lock up the loaf? God gave that 
Word to be like living water, refreshing our souls, and 
making them bring forth fruit unto eternal life ; § and 
why should poor Irishmen be left to die of thirst because 
the priests choose to lock up the water of life ? No, your 
reverence, 'twon't last, for with God's help, "there's a 
good time coming," when poor Irishmen will get their 
rights ; and the first right they'll ask for is the Word of 
God. And now may God bless your reverence, and 
may he open the eyes of the priests of Ireland, and 
show them that in shutting up the Bible from the peo- 
ple, they are shutting out both themselves and others 
from the kingdom of heaven. 
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DUBLIN, DECEMBER 15, 1865. 

Since our last publication, as most of our readers 
have no doubt already learned, the Reverend 
Vladimir Petcherine has been tried and acquitted 
of the charge of participating in the scandalous 
outrage on public decency committed on the 5th 
November last, in the chapel-yard at Kings- 
town, by publicly burning the Holy Scriptures 
among anumber of immoral and irreligious works. 
We have no disposition whatever to impeach the 
fairness of either the trial or the verdict — whe- 
ther that verdict was based upon a conviction 
that the rev. gentleman was not aware that there 
were Bibles in the heap burned in his presence 
and by his directions, or upon a deficiency of 
evidence to satisfy the jury (of whom the fore- 
man was a Protestant, and the remainder Roman 
Catholics) that he was aware of it. In either 
case the rev. gentleman was properly acquitted ; 
and we are far from asserting that the jury came 
to an unsound conclusion in the matter. Accord- 
ing to the humane and enlightened laws of Great 
Britain, every man — be he native or foreigner, 
clergyman or layman — must in law be considered 
innocent until he has been found guilty on legal 
evidence ; and though we may regret that the 
real culprit, be he who he may, has, for the time 
at least, escaped, we are not disposed to regret 
that the jury should have found that the crime 
was perpetrated without the concurrence or au- 
thority of the clergyman, who, prima facte at 
least, was responsible for what was done on 
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